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1. Bereishit Chapter 15 

ֹּ֣ םֹּ֣אַרְבַ ֹּ֣וַי   תָָ֑ וֹּּ֣א  נ  םֹּ֣וַעֲבָד֖וּםֹּ֣וְעִּ אֹּ֣לָהֶֶ֔ ֹּ֣ל   רֶץֶ֙ ֹּ֣בְאֶֶ֙ הְיֶ הֹּ֣זַרְעֲךָ֗ ר ׀ֹּ֣יִּ י־גֵּ  עֹּ֣כִּ דַַ֜ עַֹּ֣תֵּ םֹּ֣יָד ֹ֨ ה׃ֹּ֣אמֶרֹּ֣לְאַבְרָָ֗ א֖וֹתֹּ֣שָנָָֽ ֹּ֣עֹּ֣מֵּ

And [God] said to Abram, “Know well that your offspring shall be strangers in a land not theirs, and 

they shall be enslaved and oppressed four hundred years; 

וֹל׃ֹּ֣ רְכ  שֹּ֣גָדָֽ ןֹּ֣יֵּצְא֖וֹּּ֣בִּ י־כֵּ  יֹּ֣וְאַחֲרֵּ כִּ ןֹּ֣אָנ ָ֑ דוֹּּ֣דָ  רֹּ֣יַעֲב ֖ וֹיֹּ֣אֲשֶ  םֹּ֣אֶת־הַגּ֛ ֹּ֣וְגַַ֧

but I will execute judgment on the nation they shall serve, and in the end they shall go free with great  

wealthֹּ֣. 

2. Rambam, Shemoneh Perakim Chapter 8 

שהנולדיםֹּ֣לעתידֹּ֣יהיהֹּ֣מהםֹּ֣מורה,ֹּ֣ועובד,ֹּ֣וחסיד,ֹּ֣ורע,ֹּ֣וזהֹּ֣אמת,ֹּ֣ולאֹּ֣בזהֹּ֣והתשובהֹּ֣בזהֹּ֣שזהֹּ֣העניןֹּ֣דומהֹּ֣כאלוֹּ֣אמרֹּ֣השםֹֹּּ֣֣

צדיקֹּ֣עלֹּ֣כלֹּ֣פנים,ֹּ֣אבלֹּ֣כלֹּ֣מיֹּ֣שהיהֹּ֣מהםֹּ֣רעֹּ֣היהֹֹּּ֣֣המאמרֹֹּּ֣֣ ולאֹּ֣פלוניֹּ֣הצדיקֹּ֣להיותֹּ֣ פניםֹּ֣ פלוניֹּ֣הרעֹּ֣להיותֹּ֣רעֹּ֣עלֹּ֣כלֹּ֣

רוצהֹּ֣להיותֹּ֣רעֹּ֣לאֹּ֣היהֹּ֣לוֹּ֣מונעֹֹֹֹּּּּ֣֣֣֣רוצהֹּ֣להיותֹּ֣צדיקֹּ֣היהֹּ֣יכולֹּ֣ואיןֹּ֣מונעֹּ֣לו,ֹּ֣וכןֹּ֣כלֹּ֣צדיקֹּ֣וצדיקֹּ֣אלוֹּ֣היה בבחירתו,ֹּ֣ואלוֹּ֣היה

ידועֹּ֣עדֹּ֣שיאמרֹּ֣כברֹּ֣נגזרֹּ֣עליו,ֹּ֣ואמנםֹּ֣באוֹּ֣)הדברים(ֹּ֣בכלל,ֹּ֣ונשארֹּ֣כלֹּ֣אישֹֹּּ֣֣מזה,ֹּ֣כיֹּ֣הדבריםֹּ֣שאמרֹֹּּ֣֣ לאֹּ֣אמרֹּ֣עלֹּ֣אישֹּ֣

אישֹּ֣ואישֹּ֣מןֹּ֣המצרייםֹּ֣אשרֹּ֣חמסוםֹּ֣והונוֹּ֣אותםֹּ֣היהֹּ֣בבחירתוֹּ֣שלאֹּ֣יחמסםֹּ֣אלוֹּ֣היהֹּ֣רוצה,ֹּ֣בחירתוֹּ֣כעיקרֹּ֣יצירתו,ֹּ֣וכןֹּ֣כלֹֹּּ֣֣

 בפרט(ֹּ֣שיחמוס:כיֹּ֣לאֹּ֣נגזרֹּ֣עלֹּ֣האישֹּ֣)

The answer to this is as follows. Suppose God had said that of those who were to be born in the future,  

some were to be transgressors and others observers of the Law, some pious and some wicked. Such  

would take place, but it would by no means follow from this divine decree that a certain individual  

would necessarily have to do evil, or that another pious individual would be forced to do good. On the  

contrary, every evil-doer would become such of his own free will; if he preferred to be a righteous  

man, it would be in his power, and nothing could prevent him from becoming such. Likewise, if every  

righteous man preferred to do evil, nothing would hinder him, for God's decree was not pronounced  

against any certain individual, so that he might say, "It has already been decreed that I do this or that",  

but [these words] applied to the race in general, at the same time allowing every individual to retain 

his own free will, according to the very makeup of his nature. Consequently, every Egyptian who  
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maltreated or oppressed the Israelites had it in his own power not to do them any injury unless he  

wanted to, for it was not ordained that any certain individual should harm them. 

3. Rambam Laws of Teshuvah Chapter 7 

יחָהֹּ֣תוֹרָֹּ֣ בְטִּ תְשוּבָה.ֹּ֣וּכְבָרֹּ֣הִּ יןֹּ֣אֶלָאֹּ֣בִּ גְאָלִּ לֹּ֣נִּ שְרָאֵּ יןֹּ֣יִּ וּוֹּּ֣עַלֹּ֣הַתְשוּבָהֹּ֣וְאֵּ יםֹּ֣כ לָןֹּ֣צִּ יאִּ לֹּ֣לַעֲשוֹתֹּ֣תְשוּבָהֹּ֣בְסוֹףֹּ֣כָלֹּ֣הַנְבִּ שְרָאֵּ הֹּ֣שֶסּוֹףֹּ֣יִּ

אוֹּּ֣עָֹּ֣ יֹּ֣יָב  יןֹּ֣שֶנֶאֱמַרֹּ֣)דבריםֹּ֣לֹּ֣א(ֹּ֣"וְהָיָהֹּ֣כִּ גְאָלִּ ןֹּ֣נִּ יָדֹּ֣הֵּ ים"ֹּ֣וְגוֹ'ֹּ֣)דבריםֹּ֣לֹּ֣ב(ֹּ֣"וְשַבְתָֹּ֣עַדֹּ֣ה'ֹּ֣אֱלֹהֶיך"ֹּ֣)דבריםֹּ֣גָלוּתָןֹּ֣וּמִּ לֶיךֹּ֣כָלֹּ֣הַדְבָרִּ

 :'לֹּ֣ג(ֹּ֣"וְשָבֹּ֣ה'ֹּ֣אֱלֹהֶיך"ֹּ֣וְגוֹ

All of the prophets commanded concerning repentance; Israel will not be redeemed save by 

repentance. Indeed, the Torah long since assured us that in the end, at the close of the period of exile 

Israel will turn to repentance and be momentarily redeemed, even as it is said: "And it shall come to 

pass, when all these things are come upon thee, the blessings and the curse, which I have set before 

thee, and thou shalt bethink thyself among all the nations, whither the Lord thy God had driven thee, 

and shalt return unto the Lord thy God, and hearken to His voice according to all that I commanded 

thee this day, thou and thy children, with all thy heart, and with all thy soul; that then the Lord thy God 

will turn thy captivity, and have compassion upon thee, and will return and gather thee from all the 

peoples whither the Lord thy God hath scattered thee" (Deut. 30.14). 

4. Megillat Esther 4:13-14 (JPS Tanakh 1985) 

ךְ   י בְנַפְש ֵׁ֔ ִׁ֣ ר אַל־תְדַמ  ֵּ֑ יב אֶל־אֶסְת  ִׁ֣ י לְהָש  כַַ֖ אמֶר מָרְדֳּ ה )יג( וַי ֹּ֥ וַח וְהַצָלָָ֞ ת הַז את֒ רִֶׁ֣ ִׁ֣ י֘ בָע  יש  ש תַחֲר  ִׁ֣ ם־הַחֲר  י א  ִׁ֣ ים:)יד( כ  ִֽ כָל־הַיְהוּד  לֶךְ מ  ית־הַמֶַ֖ ט ב  ֹּ֥ מָל  לְה 

גַַ֖עַתְ  את ה  ת כָז ֵׁ֔ ִׁ֣ ם־לְע  עַ א  י יוֹד ֵׁ֔ ִׁ֣ דוּ וּמ  ֵּ֑ יךְ ת אב  ַ֖ ית־אָב  תְ וּב  ר וְאַֹּ֥ וֹם אַח ֵׁ֔ מָקִׁ֣ ים֙ מ  וּת:לַמַ  יַעֲמ֤וֹד לַיְהוּד   לְכִֽ

Mordecai had this message delivered to Esther: “Do not imagine that you, of all the Jews, will escape 

with your life by being in the king’s palace. On the contrary, if you keep silent in this crisis, relief and 

deliverance will come to the Jews from another quarter, while you and your father’s house will perish. 

And who knows, perhaps you have attained to royal position for just such a crisis.” 

5. Rabbi Meir Leibush Wisser (19th Century Ukraine), Malbim on Esther ibid. 

שכל מציאותה במעלה הזו להיות בבית המלכות, אינה בעבור עצמה רק בעבור הצלת היהודים, ובע"כ  ע"פ זאת חוה לאסתר דעת, כי אחר  

הזמין ה' גם סבות אחרות רחוקות שבאם תפשע אסתר ותחשוך מלהציל עם ה' יצילם ע"י הסבות האחרות, ממילא צריך לה לחשוב כי 

היא המוגבל שהיא עתה, ואם תעבור העת ההיא ולא תתאזר חיל להציל  מציאותה בגדולה וכבוד הוא רק בעבור שיהיה על ידה ההצלה בעת ה

 …בין כך יגיעו הסבות האחרות, כי לא יעזוב ה' נחלתו ביד אשה אחת שי"ל בחירה לטוב ורע, ובהכרח יש עוד סבות ואז לא יצטרך לך

Based on this, Mordechai voiced [his] wisdom to Esther, that since her entire prominent status of 

being in the palace, was not for herself but to save the Jewish people. And Hashem certainly had 

prepare other distant causes, and if Esther would be negligent and refrain from saving Hashem’s 

nation He would save them through another source. It follows that here great and honourable status 



was only so that salvation could take place through her at this limited time. If the time passed, and 

she didn’t adorn strength to save- either way the other sources [of salvation] would arrive. For 

Hashem wouldn’t leave his flock in the hand of one woman who can choose between good and evil. It 

had to be that there were other sources [of salvation] and then he would no longer need her… 

6. Esther 9:24-27 (JPS Tanakh 1985) 

ן   י֩ הָמָָ֨ וּא הַגוֹרֵָׁ֔ )כד( כ  יל פוּר֙ הִׁ֣ ֹּ֥ פ  ם וְה  ים לְאַבְדֵָּ֑ ַ֖ ב עַל־הַיְהוּד  ים חָשַֹּ֥ ר֙ כָל־הַיְהוּד ֵׁ֔ ר  י צ  אֲגָג ִ֗ תָא הִָֽ ן־הַמְדָָ֜ ם:בִֶֽ לְאַבְדִָֽ ם וִּֽ ִׁ֣י הַמֶלֶךְ֒  ל לְהֻמַָ֖ פְנ  אָה֘ ל  )כה( וּבְב 

ה אֲשֶר־חָשַֹּ֥  וֹ הָרָעָָ֛ וּב מַחֲשַבְתּ֧ פֶר יָשָ֞ ם־הַס ֵׁ֔ ר ע  ץ:אָמִַׁ֣ ִֽ וֹ וְאֶת־בָנַָ֖יו עַל־הָע  תָ֛ וּ א  וֹ וְתָלֹּ֥ ים עַל־ ר אשֵּ֑ ַ֖ ים֙  ב עַל־הַיְהוּד  לֶה פוּר  ֤ ים הָא  רְאוּ֩ לַיָמ ָ֨ ן קִָֽ )כו( עַל־כ ֵּ֡

גִֶֶּׁ֣֣רֶת   י הָא  ַ֖ בְר  ן עַל־כָל־ד  וּר עַל־כ ֵּ֕ ם הַפֵׁ֔ ִׁ֣ םעַל־ש  ָֽ יעַ אֲלֵיה  ה הִגִִּ֖ כָה וּמָָ֥ ה־רָא֣וּ עַל־כָָּ֔ את וּמָָֽ ם ׀ וְעַל־:הַז ֹּ֑ יהֶָ֨ ים֩ ׀ עֲל  וּ[ הַיְהוּד  בְלִׁ֣ וּ וקבל ]וְק  יְמִׁ֣ )כז( ק 

ם כְתָבַָ֖ לֶה כ  ים֙ הָא ֵׁ֔ ֤י הַיָמ  ת שְנ  ִׁ֣ ים א  ש ִ֗ וֹת ע  הְיִׁ֣ וֹר ל  א יַעֲבֵׁ֔ יהֶם֙ וְל ִׁ֣ ים עֲל  ֤ לְו  ל כָל־הַנ  ם וְעַָ֨ ה׃  זַרְעָָ֜ זְמַנֵָּ֑ם בְכָל־שָנַָ֖ה וְשָנִָֽ  וְכ 

The Jews accordingly assumed as an obligation that which they had begun to practice and which 

Mordecai prescribed for them. For Haman son of Hammedatha the Agagite, the foe of all the Jews, 

had plotted to destroy the Jews, and had cast pur—that is, the lot—with intent to crush and 

exterminate them. But when [Esther] came before the king, he commanded: “With the promulgation of 

this decree, let the evil plot, which he devised against the Jews, recoil on his own head!” So they 

impaled him and his sons on the stake. For that reason these days were named Purim, after pur. In 

view, then, of all the instructions in the said letter and of what they had experienced in that matter 

and what had befallen them, the Jews undertook and irrevocably obligated themselves and their 

descendants, and all who might join them, to observe these two days in the manner prescribed and 

at the proper time each year. 

7. Talmud, Megillah 19a (William Davidson Edition) 

הָכָא  יהֶם"רַב הוּנָא אָמַר מ  יעַ אֲל  ג    "וּמָה רָאוּ עַל כָכָה וּמָה ה 

קְדָש    מָה רָאָהמַאן דְאָמַר כוּלָה   - ית הַמ  ים שֶל ב  ל  ש בְכ  שְתַמ  יפְרוּק    עַל כָכָהאֲחַשְו רוֹש שֶנ  ין וְלָא א  ים שְנ  בְע  יב ש  שּׁוּם דְחַשּׁ  וּמָה הִגִיעַ מ 

ם י   אֲלֵיה  קְטַל וַשְת   ד 

י  - יש יְהוּד  א  י בְהָמָן מָ  מָה רָאָהוּמַאן דְאָמַר מ  יקַנ  יה עֲבוֹדָה זָרָה  עַל כָכָה רְדְכַי דְא  י נַפְש  םדְשַוּ  יסָא   וּמָה הִגִיעַ אֲלֵיה  יש נ  תְרְח   דְא 

לֶה   - ים הָא  אַחַר הַדְבָר  ים    מָה רָאָהוּמַאן דְאָמַר מ  תְקַנ א בְכׇל הַיְהוּד  שּׁוּם דְמָרְדְכַ   עַל כָכָההָמָן שֶנ  שְתַחֲוֶה  מ  כְרַע וְל א י  וּמָה הִגִיעַ י ל א י 

ם ץ   אֲלֵיה   וְתָלוּ אוֹתוֹ וְאֶת בָנָיו עַל הָע 

בַלַיְלָה הַהוּא  - כְרוֹנוֹת  מָה רָאָהוּמַאן דְאָמַר מ  פֶר הַז  יא אֶת ס  יה  עַל כָכָהאֲחַשְו רוֹש לְהָב  ר לְהָמָן בַהֲד  יה אֶסְת  ינְת  ם וּמָ דְזַמ   ה הִגִיעַ אֲלֵיה 

יסָא  יש נ  תְרְח   דְא 

Rav Huna said: The four Sages derived their respective opinions from here: “Therefore, because of all 

the words of this letter, and of that which they saw concerning this matter, and that which had befallen 

them, the Jews ordained...that they would keep these two days” (Esther 9:26–27).  

- Rav Huna continued: The one who said that the Megilla must be read in its entirety explains the 

verse as follows: “They saw” refers to what Ahasuerus saw, in that he used the vessels of the 



Temple. “Concerning this matter” was because he had calculated seventy years from the 

Babylonian exile and the Jews were still not redeemed. “And that which had befallen them” is 

referring to the fact that he had killed Vashti.  

- And the one who said that the Megilla needs to be read from “There was a certain Jew” 

interprets this verse as follows: That which Mordecai “saw” in that he acted so zealously 

concerning Haman. “Concerning this matter” was because Haman had made himself an object 

of idol worship. “And that which had befallen them” is referring to the fact that a miracle took 

place.  

- And the one who said that it needs to be read from “After these things” interprets the verse in 

this way: That which Haman “saw” in that he became incensed with all the Jews. “Concerning 

this matter” was because “Mordecai did not bow down, nor prostrate himself before him” 

(Esther 3:2). “And that which had befallen them” is referring to the fact that “he and his sons 

were hanged on the gallows” (Esther 9:25). 

- And the one who said that the Megilla must be read from “On that night” offers the following 

explanation: That which Ahasuerus “saw” in that he commanded to bring the book of chronicles 

before him. “Concerning this matter” was because Esther had invited Haman along with him to 

the banquet she made. “And that which had befallen them” is referring to the fact that a miracle 

took place 

8. Rabbi Moses Maimonides (12th century Egypt), Short List of Commandments 

אלא כך אנו אומרין, שהנביאים עם בית דין תקנו וצוו לקרות המגלה בעונתה כדי להזכיר שבחיו של הקדוש ברוך הוא ותשועות שעשה לנו 

וכדי להודיע לדורות הבאים שאמת מה שהבטיחנו בתורה כי מי גוי גדול אשר לו אלקים  והיה קרוב לשועינו, כדי לברכו ולהללו  

 כל קראנו אליו. קרובים אליו כה' אלקינו ב

Rather, this is what we say, that the prophets with the court instituted and commanded to read the 

Megillah at its time to mention the praises of Hashem, and the salvation He has done for us, and that 

He was near to our cries, in order to bless him, and praise him, and to tell the future generations that 

what the Torah promised: “For who is a great nation that has a G-d close to it like Hashem our G-d 

whenever we call to Him” (Devarim 4:7), it is true. 

9. Bereishit Chapter 3 

ֹּ֣ וֹוַי   חֹּ֣יָדָ֗ שְלַ  ה ׀ֹּ֣פֶן־יִּ עֹּ֣וְעַתָ  וֹבֹּ֣וָרָָ֑ עַתֹּ֣ט  נוֹּּ֣לָדַ֖ מֶֶ֔ דֹּ֣מִּ ֹּ֣כְאַחַ  ֹּ֣הָיָהֶ֙ אָדָםֶ֙ ןֹּ֣הָָֽ ֵ֤ יםֹּ֣הֵּ וָ הֹּ֣אֱלֹהִָּ֗ ם׃ֹֹּּ֣֣אמֶר ׀ֹּ֣יְה  לָָֽ יֹּ֣לְע  יםֹּ֣וְאָכַ֖לֹּ֣וָחַ  חַיִֶּ֔ ץֹּ֣הַָֽ עֵּ  םֹּ֣מֵּ ֹּ֣גַַּ֚  וְלָקַחֶ֙

And God יהוה said, “Now that humankind has become like any of us, knowing good and bad, what if one  

should stretch out a hand and take also from the tree of life and eat, and live forever!” 

ם׃ שָָֽ חֹּ֣מִּ קַ֖ רֹּ֣ל  הֹּ֣אֲשֶ  אֲדָמֶָ֔ ֹּ֣אֶת־הָ  דֶ֙ עֲב  דֶןֹּ֣לַָֽ ָ֑ גַן־עֵּ יםֹּ֣מִּ ֖ וָ הֹּ֣אֱלֹהִּ הוֹּּ֣יְה  ּ֛ ַֽיְשַלְחֵּ  וַָֽ



So God יהוה banished humankind* from the garden of Eden, to till the humus* from which it was  

taken: 

שְֹּ֣ כֶתֹּ֣לִּ תְהַפֶֶ֔ ֹּ֣הַמִּ רֶבֶ֙ הַטֹּ֣הַחֶֶ֙ תֹּ֣לֵַ֤ יםֹּ֣וְאֵֹּ֨ בִָּ֗ דֶןֹּ֣אֶת־הַכְר  דֶםֹּ֣לְגַן־עֵַּ֜ קֶֹ֨ ןֹּ֣֩מִּ םֹּ֣וַיַשְכֵּ אָדָָ֑ ַֽרֶשֹּ֣אֶת־הָָֽ ים׃וַיְגָ֖ ָֽ חַיִּ ץֹּ֣הַָֽ רֶךְֹּ֣עֵּ  רֹּ֣אֶת־דֶ֖          }ס{ֹּ֣מ ֹ֕

it was driven out; and east of the garden of Eden were stationed the cherubim and the fiery ever-

turning  

sword, to guard the way to the tree of life. 

 

10. Rambam, Shemoneh Perakim Chapter 8 

וינוחֹֹּּ֣֣ וכללֹּ֣העניןֹּ֣שתאמיןֹּ֣כיֹּ֣כמוֹּ֣שרצהֹּ֣השםֹּ֣שיהיהֹּ֣האדםֹּ֣נצבֹּ֣הקומה,ֹּ֣רחבֹּ֣החזה,ֹּ֣בעלֹּ֣אצבעות,ֹּ֣כןֹּ֣רצהֹּ֣שיתנועע,ֹּ֣

עולותֹּ֣בבחירתוֹּ֣איןֹּ֣מכריחֹּ֣לוֹּ֣עליהםֹּ֣ולאֹּ֣מונעֹּ֣לוֹּ֣מהןֹּ֣כמוֹּ֣שהתבארֹּ֣בתורהֹּ֣האמתיתֹּ֣ואמרהֹּ֣מבארתֹּ֣זהֹּ֣מעצמו,ֹּ֣ויעשהֹּ֣פ

הענין,ֹּ֣הןֹּ֣האדםֹּ֣היהֹּ֣כאחדֹּ֣ממנוֹּ֣לדעתֹּ֣טובֹּ֣ורעֹּ֣וגו',ֹּ֣וכברֹּ֣ביארֹּ֣התרגוםֹּ֣הפירושֹּ֣שהרצוןֹּ֣בוֹּ֣ממנוֹּ֣לדעתֹּ֣טובֹּ֣ורעֹּ֣וגו',ֹּ֣ר"לֹֹּּ֣֣

בזהֹּ֣העניןֹּ֣אשרֹּ֣נמצאֹּ֣לו,ֹּ֣ומהֹּ֣הוא,ֹּ֣שמעצמוֹּ֣ומנפשוֹֹּּ֣֣שהואֹּ֣היהֹּ֣אחדֹּ֣בעולם,ֹּ֣ר"לֹּ֣מיןֹּ֣שאיןֹּ֣כמותוֹּ֣מיןֹּ֣אחרֹּ֣שישתתףֹּ֣עמוֹֹּּ֣֣

 .ידעֹּ֣הטובֹּ֣והרע,ֹּ֣ויעשהֹּ֣איזהֹּ֣מהםֹּ֣שירצהֹּ֣ואיןֹּ֣מונעֹּ֣לוֹּ֣מהם,ֹּ֣ואחרֹּ֣שהואֹּ֣כן,ֹּ֣אפשרֹּ֣שישלחֹּ֣ידוֹּ֣ויקחֹּ֣מזהֹּ֣ואכלֹּ֣וחיֹּ֣לעולם

The sum and substance of the matter is, then, that thou shouldst believe that just as God willed that 

man should be upright in stature, broad-chested, and have fingers, likewise did He will that man 

should move or rest of his own accord, and that his actions should be such as his own free will dictates 

to him, without any outside influence or restraint, which fact God clearly states in the truthful Law, 

which elucidates this problem, when it says, (Genesis 3:22) "Behold, the man is become as one of us 

to know good and evil". The Targum, in paraphrasing this passage, explains the meaning of the words 

"mimmenu lada'at tov vara". Man has become the only being in the world who possesses a 

characteristic which no other being has in common with him. What is this characteristic? It is that by 

and of himself man can distinguish between good and evil, and do that which he pleases, with 

absolutely no restraint. Since, then, this is so, it would have even been possible for him to have 

stretched out his hand, and, taking of the tree of life, to have eaten of its fruit, and thus live forever. 

11. Talmud, Chulin 139b 

ֹּ֣המןֹּ֣מןֹּ֣התורהֹּ֣מניןֹּ֣)בראשיתֹּ֣ג,ֹּ֣יא(ֹּ֣המןֹּ֣העץֹּ֣

They also asked Rav Mattana: From where in the Torah can one find an allusion to the hanging of 

Haman? He replied: The verse states after Adam ate from the tree of knowledge: “Have you eaten of 

[hamin] the tree, about which I commanded you that you should not eat?” (Genesis 3:11). Hamin is 

spelled in the same manner as Haman: Heh, mem, nunֹּ֣. 

12. Ramban on Devarim 30:6 

/Genesis.3.22


יעזורֹּ֣אותךֹֹֹֹּּּּ֣֣֣֣ומלֹּ֣ה'ֹּ֣אלהיךֹּ֣אתֹּ֣לבבךֹּ֣זהוֹּ֣שאמרוֹּ֣)שבתֹּ֣קד(ֹּ֣הבאֹּ֣לטהרֹּ֣מסייעיןֹּ֣אותוֹּ֣מבטיחךֹּ֣שתשובֹּ֣אליוֹּ֣בכלֹּ֣לבבךֹּ֣והוא

ונראהֹּ֣מןֹּ֣הכתוביםֹּ֣עניןֹּ֣זהֹּ֣שאומרֹּ֣כיֹּ֣מזמןֹּ֣הבריאהֹּ֣היתהֹּ֣רשותֹּ֣בידֹּ֣האדםֹּ֣לעשותֹּ֣כרצונוֹּ֣צדיקֹּ֣אוֹּ֣רשעֹּ֣וכלֹּ֣זמןֹּ֣התורהֹֹּּ֣֣

כןֹּ֣כדיֹּ֣שיהיהֹּ֣להםֹּ֣זכותֹּ֣בבחירתםֹּ֣בטובֹּ֣ועונשֹּ֣ברצותםֹּ֣ברעֹּ֣אבלֹּ֣לימותֹּ֣המשיחֹּ֣תהיהֹּ֣הבחירהֹּ֣בטובֹּ֣להםֹּ֣טבעֹּ֣לאֹּ֣יתאוהֹֹּּ֣֣

לֹּ֣והיאֹּ֣המילהֹּ֣הנזכרתֹּ֣כאןֹּ֣כיֹּ֣החמדהֹּ֣והתאוהֹּ֣ערלהֹּ֣ללבֹּ֣ומולֹּ֣הלבֹּ֣הואֹּ֣שלאֹֹּּ֣֣להםֹּ֣הלבֹּ֣למהֹּ֣שאינוֹּ֣ראויֹּ֣ולאֹּ֣יחפוץֹּ֣בוֹּ֣כל

יחמודֹּ֣ולאֹּ֣יתאוהֹּ֣וישובֹּ֣האדםֹּ֣בזמןֹּ֣ההואֹּ֣לאשרֹּ֣היהֹּ֣קודםֹּ֣חטאוֹּ֣שלֹּ֣אדםֹּ֣הראשוןֹּ֣שהיהֹּ֣עושהֹּ֣בטבעוֹּ֣מהֹּ֣שראויֹּ֣לעשותֹּ֣

לב(ֹּ֣הנהֹּ֣ימיםֹֹֹּּּ֣֣֣-ולאֹּ֣היהֹּ֣לוֹּ֣ברצונוֹּ֣דברֹּ֣והפכוֹּ֣כמוֹּ֣שפירשתיֹּ֣בסדרֹּ֣בראשיתֹּ֣)בֹּ֣ט(ֹּ֣וזהוֹּ֣מהֹּ֣שאמרֹּ֣הכתובֹּ֣בירמיהֹּ֣)לאֹּ֣ל

באיםֹּ֣נאםֹּ֣ה'ֹּ֣וכרתיֹּ֣אתֹּ֣ביתֹּ֣ישראלֹּ֣ואתֹּ֣ביתֹּ֣יהודהֹּ֣בריתֹּ֣חדשהֹּ֣לאֹּ֣כבריתֹּ֣אשרֹּ֣כרתיֹּ֣אתֹּ֣אבותםֹּ֣וגו'ֹּ֣כיֹּ֣זאתֹּ֣הבריתֹּ֣אשרֹּ֣

אכרותֹּ֣אתֹּ֣ביתֹּ֣ישראלֹּ֣אחריֹּ֣הימיםֹּ֣ההםֹּ֣נתתיֹּ֣אתֹּ֣תורתיֹּ֣בקרבםֹּ֣ועלֹּ֣לבםֹּ֣אכתבנהֹּ֣וזהוֹּ֣בטולֹּ֣יצרֹּ֣הרעֹּ֣ועשותֹּ֣הלבֹּ֣בטבעוֹּ֣

םֹּ֣לבֹּ֣לג(ֹּ֣והייתיֹּ֣להםֹּ֣לאלהיםֹּ֣והמהֹּ֣יהיוֹּ֣ליֹּ֣לעםֹּ֣ולאֹּ֣ילמדוֹּ֣עודֹּ֣אישֹּ֣אתֹּ֣רעהוֹּ֣ואישֹּ֣מעשהוֹּ֣הראויֹּ֣ולכךֹּ֣אמרֹּ֣עודֹּ֣)שםֹּ֣פסוקי

אתֹּ֣אחיוֹּ֣לאמרֹּ֣דעוֹּ֣אתֹּ֣ה'ֹּ֣כיֹּ֣כולםֹּ֣ידעוֹּ֣אותיֹּ֣למקטנםֹּ֣ועדֹּ֣גדולםֹּ֣ובידועֹּ֣כיֹּ֣יצרֹּ֣לבֹּ֣האדםֹּ֣רעֹּ֣מנעוריוֹּ֣וצריכיםֹּ֣ללמדֹּ֣אותםֹּ֣

חדשֹּ֣ורוחֹּ֣חדשהֹּ֣אתןֹּ֣בקרבכםֹּ֣וגו'ֹֹֹֹּּּּ֣֣֣֣אלאֹּ֣שיתבטלֹּ֣יצרםֹּ֣בזמןֹּ֣ההואֹּ֣לגמריֹּ֣וכןֹּ֣נאמרֹּ֣ביחזקאלֹּ֣)לוֹּ֣כוֹּ֣כז(ֹּ֣ונתתיֹּ֣לכםֹּ֣לב

ועשיתיֹּ֣אתֹּ֣אשרֹּ֣בחקיֹּ֣תלכוֹּ֣והלבֹּ֣החדשֹּ֣ירמוזֹּ֣לטבעוֹּ֣והרוחֹּ֣לחפץֹּ֣ולרצוןֹּ֣וזהוֹּ֣שאמרוֹּ֣רבותינוֹּ֣)שבתֹּ֣קנא(ֹּ֣והגיעוֹּ֣שניםֹֹּּ֣֣

אשרֹּ֣תאמרֹּ֣איןֹּ֣ליֹּ֣בהםֹּ֣חפץֹּ֣)קהלתֹּ֣יבֹּ֣א(ֹּ֣אלוֹּ֣ימותֹּ֣המשיחֹּ֣שאיןֹּ֣בהםֹּ֣לאֹּ֣זכותֹּ֣ולאֹּ֣חובהֹּ֣כיֹּ֣בימיֹּ֣המשיחֹּ֣לאֹּ֣יהיהֹּ֣באדםֹּ֣

 עוֹּ֣המעשהֹּ֣הראויֹּ֣ולפיכךֹּ֣איןֹּ֣בהםֹּ֣לאֹּ֣זכותֹּ֣ולאֹּ֣חובהֹּ֣כיֹּ֣הזכותֹּ֣והחובהֹּ֣תלוייםֹּ֣בחפץ:ֹּ֣חפץֹּ֣אבלֹּ֣יעשהֹּ֣בטב

AND THE ETERNAL THY G-D WILL CIRCUMCISE THY HEART. It is this which the Rabbis have said,57 

“If someone comes to purify himself, they assist him” [from on High]. The verse assures you that you 

will return to Him with all your heart and He will help you. This following subject is very apparent 

from Scripture: Since the time of Creation, man has had the power58 to do as he pleased, to be 

righteous or wicked. This [grant of free will] applies likewise to the entire Torah-period, so that 

people can gain merit upon choosing the good and punishment for preferring evil. But in the days of 

the Messiah, the choice of their [genuine] good will be natural; the heart will not desire the improper 

and it will have no craving whatever for it. This is the “circumcision” mentioned here, for lust and 

desire are the “foreskin” of the heart, and circumcision of the heart means that it will not covet or 

desire evil. Man will return at that time to what he was before the sin of Adam, when by his nature 

he did what should properly be done, and there were no conflicting desires in his will, as I have 

explained in Seder Bereshith.59 It is this which Scripture states in [the Book of] Jeremiah, Behold, 

the days come, saith the Eternal, that I will make a new covenant with the house of Israel, and with 

the house of Judah; not according to the covenant that I made with their fathers etc. But this is the 

covenant that I will make with the house of Israel after those days, saith the Eternal, I will put my 

Law in their inward parts, and in their heart will I write it.60 This is a reference to the annulment of 

the evil instinct and to the natural performance by the heart of its proper function. Therefore 

Jeremiah said further, and I will be their G-d, and they shall be My people; and they shall teach no 

more every man his neighbor, and every man his brother, saying: ‘Know the Eternal;’ for they shall 



all know Me, from the least of them unto the greatest of them.61 Now, it is known that the 

imagination of man’s heart is evil from his youth62 and it is necessary to instruct them, but at that 

time it will not be necessary to instruct them [to avoid evil] for their evil instinct will then be 

completely abolished. And so it is declared by Ezekiel, A new heart will I also give you, and a new 

spirit will I put within you;63 and I will cause you to walk in My statutes.64 The new heart alludes to 

man’s nature, and the [new] spirit to the desire and will. It is this which our Rabbis have said:65 “And 

the years draw nigh, when thou shalt say: ‘I have no pleasure in them’66 — these are the days of the 

Messiah, as they will offer opportunity neither for merit nor for guilt,” for in the days of the Messiah 

there will be no [evil] desire in man but he will naturally perform the proper deeds and therefore 

there will be neither merit nor guilt in them, for merit and guilt are dependent upon desire. 

13. Talmud Megillah 7a (William Davidson Edition Translation) 

רבה ורבי זירא עבדו סעודת פורים בהדי הדדי    עד דלא ידע בין ארור המן לברוך מרדכיאמר רבא מיחייב איניש לבסומי בפוריא  

רחמי ואחייה לשנה אמר ליה ניתי מר ונעביד סעודת פורים בהדי הדדי אמר ליה  קם רבה שחטיה לרבי זירא למחר בעי  איבסום

 ושעתא מתרחיש ניסא  לא בכל שעתא

Rava said: A person is obligated to become intoxicated with wine on Purim until he is so intoxicated that he 

does not know how to distinguish between cursed is Haman and blessed is Mordecai. The Gemara relates that 

Rabba and Rabbi Zeira prepared a Purim feast with each other, and they became intoxicated to the point that 

Rabba arose and slaughtered Rabbi Zeira. The next day, when he became sober and realized what he had done, 

Rabba asked God for mercy, and revived him. The next year, Rabba said to Rabbi Zeira: Let the Master come 

and let us prepare the Purim feast with each other. He said to him: Miracles do not happen each and every 

hour, and I do not want to undergo that experience again. 

14. Rambam Laws of the Megillah 2:16 

 .כיצד חובת סעודה זו שיאכל בשר ויתקן סעודה נאה כפי אשר תמצא ידו, ושותה יין עד שישתכר וירדם בשכרות

What is the obligation of this meal? One should eat meat, and prepare a nice meal according to his means, and 

drink wine until he becomes intoxicated and falls asleep in drunkenness. 

15. Rabbi Yehuda Loew (Maharal) Or Chadash on Megillah Chapter 9 

 ודבר זה עיקר הטעם מה שאמר (מגילה ז, ב) שצריך לבסומי בפוריא עד דלא ידע בין ארור המן לברוך מרדכי ולפיכך יום הזה אינו כמו יום

 פורים ראוי שיהיה יום צום לפי שכאשר מסלק האדם ממנו הגוף על ידי התענית שהוא ממעטהכפורים שהוא יום צום ותענית כי יום הכ

 הגוף יש לאדם דביקות אל הש"י ולכך הצום שהוא סלוק הגוף ראוי בפרט ביום הכפורים אבל ימי הפורים הוא ענין אחר כי הש"י הציל 

 כיון שאין האדם נחשב לדבר מה קיום שלו הוא מן הש"י ומה שאיןאותם מהמן בשביל שאין אדם נחשב לדבר מה ואין לו עזר מצד עצמו ו

 האדם נחשב לדבר מה דבר זה הוא מצד הגוף ולפיכך צריך לבסומי בפורים וכאשר הוא מבוסם ואין יודע בין ארור המן ובין ברוך מרדכי אז

 ים ומעמיד אותו ולכך בימי המן שהיה רוצה מה האדם נחשב כאשר מסולק ממנו השכל וכיון שאין נחשב לכלום לכך מצד הזה הש"י מקי

 לכלות את ישראל ולאבד את גופם ולא היה להם עזר רק מן הש"י אשר הוא מקיים האדם מצד שאינו נחשב לכלום מצד עצמו רק כי קיומו 

 האדם נחשב לכלום הוא מצד הש"י ולכך חייב לבסומי בפוריא עד דלא ידע בין ארור המן לברוך מרדכי ואז אין דבר באדם וכאשר אין 

 קיומו הוא מן הש"י, ומעתה התבאר כי ימי הפורים יש בהם משתה ושמחה שכל אשר יש לו משתה ושמחה יותר אינו נחשב לכלום ואינו 

 דומה לי"ט שהם זמני שמחה כי אין השמחה רק שיהיה כח לנפש לא לבטל השכל ממנו אבל בפורים כל אכילה ושתיה הוא הסרת השכל



 .דם עד שאינו נחשב דבר מה ודי בזה למבינים דברים שהם עמוקים מאוד מאווזהו בטול האד


